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ABSTRACT

In Indonesia, in an era of completely open democracy, the differences in views and interests among very diverse citizens are managed in such a way that all aspirations can be channelled properly. Likewise in religion, our constitution guarantees the freedom of religious people to embrace and practice religious teachings by their respective beliefs and beliefs. To manage the very diverse religious situation in Indonesia as described above, there needs to be a transformation of the inculcation of religious moderation values into groups, communities, educational institutions, and religious institutions, including recitations or the Taklim Council, especially those in East Java. The spirit of religious moderation in transforming these values is to actualize the congregation of the Taklim Council, especially the Lecturers or preachers who become resource persons at each recitation in providing material. This is to find the meeting point of the two extreme poles in religion. On the one hand, there are religious adherents who firmly believe in the truth of one interpretation of religious texts, while assuming that other interpreters are misguided. This group is commonly called the ultra-conservatives. On the other hand, some religious people go to extremes to deify reason to the sanctity of religion or sacrifice basic beliefs of religious teachings for the sake of tolerance that is incompatible with adherents of other religions.
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INTRODUCTION

Indonesia is a country that has privileges and uniqueness in all aspects of national and state life. One of the privileges inherent in the identity of the Indonesian state is diversity and religiosity. Diversity is a condition in a society where there are many differences in various fields including social, legal, political, cultural, and religious. The differences that characterize the Indonesian people are ethnicity, race, religion, belief, political ideology, socio-cultural and economic. For the Indonesian people, diversity is believed to be destiny. It is not asked for, but a gift from God the Creator, not to be bargained with but to be taken for granted. With the reality of the diversity of Indonesian society, it can be imagined how diverse the opinions, views, beliefs, and interests of each citizen of the nation, including religion.a (Litbang Kemenag, 2019:2).
Indonesia is a country with ethnic, ethnic, cultural, linguistic and religious diversity that is almost unmatched in the world. From a religious point of view, diversity is a gift and God's will; if God wills, it is certainly not difficult to make His servants uniform and of one kind. But it is indeed God's will that mankind should be diverse, ethnically, and nationally, with the aim of making life dynamic, learning from each other, and getting to know each other. Indonesia is a country consisting of hundreds of tribes, but studies so far have shown the weakness of ethnic factors in explaining electoral politics. 

Mainstreaming religious moderation is an important thing to do, especially in public universities, because students who study there only get one semester of Islamic religious education. Many studies have been carried out on this matter, such as Huda who discussed mainstreaming-related strategies and challenges in a forum, then Abdurrahman who examined mainstreaming in a region.
Understanding the concept of religious moderation in diversity can happen in public universities, even in the era of society 5.0 which has been present amid society is a challenge that must be faced. Considering the mainstreaming of religious moderation in public universities with consideration of the complexity and more complicated situations and conditions indeed demands attention. In general, it lies in the low religious literacy of PTU students is a contributing factor. Because religious insight and understanding are mostly obtained through Islamic religious education courses. A strategy is needed that can strengthen religious moderation so that students can internalize it within themselves
.

LITERATURE REVIEW

A scientific article was written by Arifinsyah1, Safria Andy, and Agusman Damanik (2020) about "The Urgency of Religious Moderation in Preventing Radicalism in Indonesia". In this paper, it is explained that the attitude of religious moderation is very significant in carrying out deradicalization, because; 1). A moderate attitude promotes hospitality and compassion, upholds human dignity, and lives a life based on universal religion, morals and ethics. 3). Religious people are aware of being citizens of the State and at the same time being part of the citizens of the world, respecting other truths; 2). Religious moderation is the most appropriate content of values ​​and practices to prevent radicalism and preserve harmony in Indonesia, which is woven with the values ​​of Pancasila. A moderate, fair, and balanced mental attitude is the key to managing diversity. 5). With religious moderation, you will be able to manage a plural and multicultural society amid the development of information technology in the digital era in Indonesia. 6). Religious moderation is significant not only for the creation of constructive relations between religions externally but also internally for creating harmony among various sects within one religion. 

Is a scientific article written by Muhammad Aqil Irham, Idrus Ruslan, and Muhammad Candra Syahputra with the title "The Idea Of Religious Moderation In Indonesian New Order And The Reform Era". The focus of this research is that Indonesia is not a religious state and not a secular state, but the majority of the population is Muslim. Relations between Islam and the state have experienced tensions until finally reached a consensus. However, this consensus has historically experienced distortions and complexities between Muslims themselves and the government (state), both during the New Order era and in the Reformation Era. This article describes the development of the notion of religious moderation in the New Order and Reform Era and explores the views of the Muslim elite in relation to religious moderation policies and their implementation in the era of President Soeharto and in the era of open democracy after the fall of the authoritarian New Order regime. This literature research relies on an in-depth analysis of academic references and literature. This study shows that there are differences in the aspects of thinking and configuration of Muslim actors related to the policy and implementation of religious moderation in the two eras. As depicted in this research, the efforts of the majority of religious people in Indonesia in campaigning for religious moderation, both intellectually, culturally, and politically, will never fade and be extinguished by means, models, modifications and different actors according to the context. Challenges, and the spirit of the times.
METHODS

Qualitative research methods are methods for exploring and understanding the meaning that – by several individuals or groups of people – is ascribed to social or humanitarian problems. According to Lexy J. Moleong, qualitative research is "as a research procedure that produces descriptive data in the form of written or spoken words from people and observable behavior". Based on this definition, the type of this research is descriptive-analytical, which describes the socio-political phenomena under study and then analyzes them by classifying and categorizing them based on the data obtained. This type of research is by the purpose of descriptive research, namely to describe in detail certain social phenomena.

RESULTS AND DISCUSSION

One of the phenomena of the emergence of the Islamic radicalism movement in East Java State Universities in particular and in Indonesia, in general, is that it comes from understanding and interpretation with a captive mind (a shackled mind) towards formalistic, substantive, scriptualist, textualist, rigid, literalist religion. for granted, and narrow. Religion for them is considered as an ideology or doctrinal divine which is the basis of thought construction in shaping the pattern of radical movements. Movements built for radical groups are more destructive, anarchic, brutal, terror, and others. For them, this pattern of movement is just that religion commands them to carry out jihad by violent means. In particular, since the birth of Western colonialism in the Islamic world, confrontation and violence have been synonymous with efforts to defend oneself and Islamic identity. 

Structuring Islamic Religious Education in Indonesia is carried out by presenting pesantren and madrasah diniyah as pioneers of Islamic institutions with the concept of rahmatallilalamin with uswatun hasanah approaches. These two institutions are expected by the government to carry out Islamic education to Muslims so that their people really live and practice the values ​​of Islam itself. The culture in Islamic Boarding Schools and Madrasah Diniyah that prioritizes spiritual values ​​needs to be practiced by students outside their environment, such as when they are studying at a university, or maybe when they are on the highway/in the market/wherever they are by using noble character as their daily clothes. -day. This high spirituality cannot run for a while, but it takes quite a lot of time and an adequate environment so that the Islamic character of the student can truly fossilize in him.

Moderation according to the KBBI has the meaning of reducing violence. Meanwhile, in terms of moderation, it is a view of life that puts forward a tolerant attitude, being in the middle between two opposing understandings so as not to dominate the attitudes and traits that will be taken (Amin, 2014). Moderates will prioritize the benefit of the ummah, rather than being fanatical about any one understanding. Thus moderation will be able to take on a middle nature between ultra-conservatives and extreme liberals (Asrori, 2020). In line with the above opinion, the Ministry of Religion provides four indicators of religious moderation, namely (a) national commitment are realized by prioritizing the Unitary State of the Republic of Indonesia, (b) tolerance towards others or between religions, (c) anti-violence against anyone, and (d) accommodating to local culture. to maintain the preservation of Indonesian culture. These four indicators are used as benchmarks for the success of religious moderation in Indonesia (Balitbang, 2019).
Religious moderation requires religious people not to isolate themselves, not to be exclusive (closed), inclusive (open), to merge, to adapt, to socialize with various communities, and to always learn in addition to teaching lessons. Thus, religious moderation will encourage each religious community not to be extreme and excessive in responding to diversity, including religious diversity and religious interpretation, always being fair and balanced so that they can live in a mutual agreement (Balitbang, 2019). 

In the context of the state, this principle of moderation was also what in the early days of independence could unite independence figures who had a variety of content, various political interests, as well as various religions and beliefs. All of them are moving towards finding common ground to jointly accept the form of the Unitary State of the Republic of Indonesia (NKRI) as a mutual agreement. Willingness to accept the Unitary State of the Republic of Indonesia as the final form of statehood can be categorized as a tolerant attitude to accept the concept of the nation-state.
In the era of disruption of technology and information like today, when every individual experiences a flood of information, the principle of fairness and balance in religious moderation can actually be used as a value that is useful for managing information and minimizing hoaxes; Religious moderation teaches lessons to think and act wisely, not fanatical or blindly obsessed with one person's or group's religious views, without considering the religious views of other people or groups. 

Institutional and organization are two terms that are quite confusing for those who cannot understand the different definitions of social institution and social organization (Uphof, 1986). Scientifically, actually these two names are designations for what is commonly called a social group, social group or social place, or whatever the name is used for similar meanings.
The complexity of the challenge of actualizing the values ​​of religious moderation in PTU is indeed higher. In addition to classroom learning activities, the development of moderation in a higher education environment can also be practically done through discussion forums outside the classroom. It's not enough to stop there, intra and extra student activities also need to be developed, especially with adherents of other religions.
The problem of developing intolerant understanding in the campus environment is due to the limited staff of PAI lecturers in the campus environment and the lack of religious understanding from lecturers who teach Islamic Religious Education at PTU. Some lecturers do not have a background in Islamic studies, because the number of lecturers is limited. There are campuses that do not want to appoint PAI lecturers because PAI courses are considered to be only one course for one semester and consist of 2 s.d. 3 credits, and then given to lecturers who are considered to understand religion, this is also a problem. Public Universities have a dynamic character so that there are challenges in implementing Religious Moderation. The challenge is not only in terms of the diversity of lecturers but also from the educational background of students so that the right approach is needed. Therefore, access to material on radical and intolerant understandings through books at public universities is very free, so that preventive efforts against these ideologies are not optimal.
The development of intolerant understanding for students is carried out through extra-campus activities that lead to the campus mosque environment. The spread of radical or intolerant understanding in public universities through student activity units, especially da'wah institutions and campus mosques. Another anticipatory strategy is that the campus leadership takes firm action in restructuring student activity units to be inclusive so that the value of religious moderation can be realized. Higher education leaders should restructure SMEs such as campus da'wah institutions so that these organizations are inclusive. If someone refuses to restructure, these exclusive SMEs can be dissolved. The Basic Leadership Training Activities of Religious Moderation for Islamic Students at Public Universities (PTU) and the Inauguration of the Student Movement of Religious Moderation and State Defense at PTU, the actualization of the values ​​of religious moderation can be an alternative solution for the growth of tolerance, openness, tasamuh, tawassuth, fair, qudwah, ishlah, deliberation, and muwathanah. Among the values ​​of religious moderation are:
First; Justice (‘Adalah) in the Arabic Dictionary informs that this word originally meant "equal". The equation is often associated with immaterial things. In the Big Indonesian Dictionary, the word "fair" is defined as: (1) impartial/impartial, (2) siding with the truth, and (3) proper/not arbitrary. "Equality" which is the original meaning of the word "fair" is what makes the perpetrator "impartial", and a just person "sides with the right" because both right and wrong must both get their rights. Thus, he does something "proper" again "not arbitrarily." In addition to the above meaning, the fair also means "balanced". Balance is found in a group in which various parts lead to a certain goal, as long as certain conditions and levels are met by each part. With the gathering of these conditions, the group can survive and run to fulfil the purpose of its presence. Moderation and moderation in religion always concentrate on the values ​​on the right and left. Therefore, measuring religious moderation must be able to describe how the contestation and struggle for values ​​occurs. How can we be moderate, by trying to compromise both sides fairly and equally and still understand the concept? And to do this to determine whether our attitude has led to something moderate, it is necessary to make efforts to be measurable. The indicators of I'tidal values ​​are as follows: 1. Putting something in its place; 2. Not biased; 3. Proportional in judging something; 4. Be consistent; 5. Maintaining a balance between rights and obligations; and 6. Defending personal rights and giving rights to others.
In the context of the nation and state, the vision of religious moderation is also indispensable, because, as already stated, one of the indicators of religious moderation is the existence of national commitment, not to extreme forcing one religion to become the ideology of the state, but at the same time not taking away the spirit and spiritual values ​​of religion from the overall ideology of the state. Religious moderation, which emphasizes the practice of practising a middle-way religion, can be a way out, both to strengthen efforts to internalize religious spiritual moral values, as well as to create a non-violent religious life.
CONCLUSION

The conclusion of this paper is, that the 'middle way' (religious moderation) of religion can be campaigned using an intra-religious mechanism by looking at the internal aspects of religion itself through the development of new ethics and spirituality that are more supportive of non-violent peace. 

Second, the diversity of the 'middle way' can also be carried out in diversity at public universities, certain strategies are needed in their implementation in the era of society 5.0 which is full of challenges. Important efforts in implementing religious moderation today are aimed at creating a generation that is moderate and not easily influenced by radical ideas, as well as strengthening tolerance among religious believers.
Third, the actualization of moderate religious values ​​is an activity that supports the realization of moderate and moral student character. The method of forming student religious moderation through supporting activities is carried out through attending seminars with the theme of religious harmony and tolerance, understanding Islam in a kaffah manner, and forming religious moral attitudes. The existence of religion is the foundation, the first step, and the beginning of the creation of a moral society. This morality is then able to stimulate the instincts and conscience of humans to become civilized beings so that in the end the activities of a just and prosperous nation and state can be carried out.
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